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Abstract 
The present research paper aims to depict the Experiencing in Dalit Autobiographies. Dalit 

literatures are well-informed produce that portray the detail of the Dalit life. It is not composed 

of the idea of imagination or romantic concepts to represent the psyche of marginal cluster 

however it is the voice of these persons and community In narrative autobiographical text, the 

narrator encounters himself as a subject loaded with the experience of social reality, identity, and 

status A separate chooses his path of life pleasant along with his knowledge additionally style of 

narrative also becomes personal as a result of being visible in the lifetime of writers. Hence, 

distinct changes an issue on the idea of his own experience. 
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Introduction 

Dalit literature immerged as an area of social reformation movement. Dalit literature is primarily 

written to allow voice to the Dalits, and ready of the protest appeared Dalit literature primarily to 

support the movement. Hence, its own aesthetics with newer subjects, styles, techniques, and 

forms. During the twentieth century, within the age of post-modernism and post-colonialism, the 

world faced a democratic revolution that demanded a society with equal human rights. The new 

waves of humanism unfold across India conjointly and plenty of social revolutionaries started 

movements against the stigmatized social practices. The movement additionally challenged the 

hierarchy of the caste system that is believed to be a root explanation for the oppression of many 

Dalits for hundreds of years. Beside different social revolutionaries, Jyotiba Phule and Dr. 

Ambedkar protested against the oppressive and discriminating class structure. Dalit literature 

initially emerged in Marathi spread unfold across India. It’s primarily written in regional 

languages because it is frozen within the soil. It brought forth the marginal, aboriginal, and thus 

the burdened. It’s additionally a contradiction for Dalit literature as on one hand it is written in 

regional languages for credibility and on the opposite hand, the only real purpose of translating a 

Dalit text will serve the aim of its existence by attending to an outsized variety of people. It 

ought to even be noted that most of the Dalit literature accessible in English is through 

translation against little that is written originally in English. Hence, translating a Dalit literary 

text is an extremely crucial contribution to Dalit literature. Because it is the case with any literary 

text, translating a Dalit literary text is developed for each the Dalit literature and also the thought 

literature its creation is to form the world hear concerning their existence and oppressed 

condition. In such a case, one among the most effective ways that to satisfy each the wants is 

translation. 

Dalit Autobiographies 

Autobiography is well-defined as the story of one’s own self. It is the main earliest genre that 

had gained importance among suppressed classes of society in the eighteenth century. Among 

the suppressed classes Black women were initial to write down their autobiographies, they were 

followed by Indian Dalit women in the twentieth century. Dalit autobiographies are thought of to 

be an emerging way of Dalit discourses. Both men’s and women’s autobiographies expression to 

own succeeded in raising a giant protest against the ever-present kind of caste discrimination. 

With the appearance of many Dalit writers on the literary scene of the elites and upper-castes, the 
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structure of the so literary establishment and circle is already cracked and its mentors are left 

brow-beaten. It should be noted that Dalit life narratives have contend necessary role in 

redefining the complete body of Dalit consciousness and identity. 

The Dalit narratives have arisen from the widespread caste, gender, and identity conflict. They 

challenged the supremacy of the established tradition of recognized constituting a significant 

section as Dalit literature. Most of those narratives are the tales of intense personal suffering. It 

ought to be noted that the understandings recorded in their works covered thanks to succeed a 

way of identity and organize it against the oppression. Dalit autobiographies are model of the 

world of dominated and exploited people. The works are reviewed as pathbreaking social 

experiments meant for the attention opening of the oppressors. The autobiographies contain a 

volatile depiction of the generation of those who are enforced to live by concealing their 

identities. The politics of caste and discrimination represented up to now describes the 

invisibility of the Dalits in early Indian literature despite its sublime literary tradition. 

Paradoxically Dalits have had their own oral traditions with immense historiographical 

standards. Probably, this is as a result of the Dalits area unit thought of because the ‘Aborigines’ 

of India. 

In detail, Dalit writer’s commitment to individual narratives is realized at another level in their 

struggle with the daily struggle for survival a lot of like the struggle portrayed in the Indian Dalit 

History. Dalit autobiographies are predominantly concerned with the social and economic 

condition of Dalits. Dalit writers represent the lives of those people who face the painful reality 

of society because they are abandoned from economic and social power. They depiction the 

problems of life they face through the entire journey. Through their autobiographies, they want 

to trauma a rebellion against the injustices, atrocities, and violence inflicted against them. There 

are hundreds of Dalit autobiographies written in different regional languages in India since the 

1950s, and more than fifty autobiographies written in Marathi alone during 1975 and 1990. By 

male writers, female writers which raise voice against all sorts of exploitations- social, economic, 

political, and religious. These books were not written to delineate the lifelong experience of an 

individual writer but to expose an ugly facet of social reality which had remained unnoticed and 

unknown to the so-called civilized lot of the world. 

In Dalit autobiographies, the writer’s description of the existing state of historically depressed, 

restricted people and offer a brilliant interpretation of poverty and exclusion of weaker section of 

India. The oppression, exploitation, marginalization, struggle, assertion, deprivation of economic 

power and quest for identity of the individuals are the recurring themes of contemporary Dalit 

autobiographies. Finally, Dalit writers through their autobiographies try to prepare a platform for 

the Dalit community where the stigmatized experiences of Dalits are expressed with anger with 

the assistance of their literatures. Some prominent Dalit male writer has written Dalit 

autobiographies which depict the predicament of the Dalits in a very faithful manner are, Daya 

Pawar’s ‘Baluta’, Madhav Kondvilkar’s ‘Mukkam Post Devache Gothane’, P.E. Sonkamble’s 

‘Athwaninche Pakshi’, Laxman Mane’s ‘Upara’, Shankarrao Kharat’s ‘Taral Antaral’, 

Sharankumar Limbale’s ‘Akkarmashi’, Laxman Gaikwad’s ‘Uchalya’, Dr. Narendra Jadhav’s 

‘Amacha Baap Ani Amhi’, Aravind Malagatti’s “Government Brahmana”, Siddalingaiah’s 

“Ooru Keri”, Ganusekaran’s “The Scar”. 

Many autobiographical narratives like Limbale’s have emerged as an institutional space against 

the mainstream intellectual literary writing that has been monopolized by caste and class 

conventions till 1980. They are also seen as an account of political struggle in which the voice of 

the marginalized figure contests the institutionalized narrative of the dominant intellectual group. 
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“DALIT LIFE is excruciatingly painful, charred by experiences. Experiences that did not 

manage to find a room in literary creations” (Valmiki, vii), writes Omprakash Valmiki in his 

Preface to Joothan. What sets apart Dalit autobiographies from other Dalit works is the fact that 

the writer/ narrator is himself a victim of the humiliation and discrimination rather than being a 

mere onlooker or a spectator and thus acts as a direct link in the social, political and cultural 

organizations between the Dalit communities and the urban spaces. 

Sarah Beth in her essay writes, “For the Dalit community like many other marginalized group, 

autobiography is not simply a kind of literature but is a form of assertion and resistance in its 

own right”. (Beth 2) Dalit autobiographies mark a difference from the rest of the autobiographies 

for it challenges and breaks the institutionalized norms and form of content of the mainstream 

autobiography. For instance, most of the autobiographies share a deep relationship with the idea 

of memory and the approach is quite hesitant in the Western works. Memory is often associated 

with images such as an attic, a cave or the act of peeling of an onion. Grunter calls it a “rear view 

mirror”, often taking interchangeable positions and asking rhetorical questions with words such 

as “could be”, “probably”,” Did I….?”. However, this kind of a selfdoubt never finds its place in 

Dalit autobiographies and the narrator can recapitulate well the past incidents of his life that burn 

him with rage and frustration. The unreliability of memory is not problematic among the Dalit 

autobiographies where they establish their works on “collective memory “or what we term as 

“cultural memory”. Moreover, the emphasis is largely on content and life tale narrated with 

utmost precision rather than on skill and imagery employed in the language. 

These autobiographies catalogue a sort of urbanization and emancipation through education. 

From very small Dalit communities they move on to occupy urban middle class spaces in the 

metropolitan cities where they can produce as well as consume various urban amenities, cultural 

benefits and participate in the literary circle. The participation in production and consumerism is 

a very post-modern phenomenon. It gives them a position as well as the power to question and 

contest dominant structures of control generated exclusively by the upper castes. It poses 

questions as to what it means to be a middle class citizen and how far is the constitution 

implemented that gives equal rights to all its citizens. They serve as a kind of moral boost to the 

Dalit movement giving them a voice and a platform that they have been denied since ages. 

Margo Perkins point out how autobiographies function also as an actual site for power struggle, 

as a means for political assertion. Speaking specifically of autobiographies in Marathi of which 

Akkarmashi stands as a brilliant example, it hints at the ongoing Dalit movement in Maharashtra 

with much zest and vigor. Instances such as renaming the university, gaining selfesteem through 

education and even reservation came as a cultural shock to many Hindus who have been 

enjoying prestige and position without revolt through centuries. Many of them mark a difference 

of opinion between Gandhi and Ambedkar. They are highly critical of Gandhi and his 

patronizing attitude to the untouchables seeking a change of heart in the upper ruling castes. 

Such an approach was considered highly impractical and the romanticization of the term 

‘Harijan’ was met with cold responses. Most of the Dalit autobiographical works hold the view 

that by naming them as untouchables Gandhi wasn’t allowing them into the mainstream but 

preventing Hindus from becoming a minority. Ambedkar on the other hand with his violent and 

assertive methods coined the term Dalit which was readily accepted by the SC Federation. 

One of the major highlights of the Dalit autobiographies is to expose the continuation of caste 

based discrimination, hegemonic power structure and a deeply entrenched belief system that 

seeps the deep seated segregation further down into the social structure. It subtly tears off the 

notion that caste and class no longer functions as a dominant force of existence in a modern 
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India. Untouchability was legally abolished in 1950 by the clause laid down by the Constitution 

of India. However, it still persists as a social stigma. Valmiki’s accounts of the attitude of the 

people such as that of the school faculty or the police inspector are all hints to this continuing 

social stigma. Dr. Sharan Kumar Limbale in an interview with The Hindu speculates how the 

discrimination has taken a completely different shape in the recent times. From being 

individualistic, it has become collective and the Dalits are still struggling to counter a social 

stigma that the society attaches to them. Even after gaining positions of power such as officers, 

ministers or professors their work and inclusion is met with cold responses. Even in the 

metropolitan cities such a Bombay people were reluctant to include the so termed untouchables 

in their social order. Surajpal Chauhan in his Tiraskrit gives a personal life incident of 1987. He 

describes how he and his wife had gone to a village where they asked for water from a zamindar. 

Initially he agreed but soon learning the caste identity of the family, he is enraged and shuns 

them with degradation and humiliation. What bothers the zamindar is the fact that the 

marginalized have come to occupy spaces/ outlook and activities of the hegemonic upper caste as 

well as urban spaces. This is a marked difference of Dalit autobiographical works when 

compared to Peeling of an Onion (1996) in which the narrator witnesses “a collective failure of 

his generation of German to utter the word ‘why” (Singh 79) 

Dalit autobiographies for a well-known fact speaks and demands for the entire community. The 

narrative voice despite being of the self ‘I ’represents communal pain like the narrator of 

Grunter’s Grass who replaces the self ‘I’ with the collective ‘we’. Baby Kamble resonates this 

communal tie with the very title, The Prisons we broke (2008) However, the question arises as to 

who is the subject of the autobiographies. Clearly, it is not localized into individualism but 

extends out to the entire caste community with the hope for gaining wider audience, recognition 

and power against similar experiences of oppression. The focalization shifts from individual to 

the writer’s friend’s family and neighbours and eventually to the entire community. There is a 

clash between the two identities, one of the marginal self which the Dalit community extends out 

to the writer and the other in which the narrator is a part of the urban town. The Dalit 

autobiographer represents the voice of the entire Dalit community. The narrator is of course the 

writer himself but his accounts are not unique or individualistic but representations of the entire 

community. The individual is inextricably linked to the community; the growth of the individual 

is the growth of the entire community generally brought in through education’s emancipatory 

force and therefore in Joothan it is Valmiki’s personal responsibility to “improve his caste 

through his personal achievements” (Valmiki 56). The writer moves away from their community 

not only in the physical sense but also in a social, economic one through education and adoption 

of the urban middle class lifestyle. Therefore, these texts can be seen as an attempt to restore that 

sense of belongingness with the ‘bastis’ where they had spent their tender years. The first half of 

almost all the Dalit autobiographies are the reflections on the tender childhood years, the young 

salad days spent in turmoil and conflict both with the external as well as the internal world. The 

kind of a frustration, desperation, fantasies as well as hopes can be traced in Anne Frank’s The 

Diary of a young girl (1947) written with the same childhood innocence and aspirations. 

Another prominent feature particular to the Dalit autobiographies that sets it apart from that of 

the West and even the rest of the Indian self-narratives is their usage of marginalized 

mythological characters representing them in a complete positive light. There is a feeling of 

sympathy and oneness with those who are presented as worthless by the mainstream writings. 

Therefore in Akkarmashi the narrator constantly identifies with Karna, the suta-putra and 

Eklavya, the tribal boy glorifying their pitiful and deprived states. As an alternative stream of 
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thought, it attempts to reconstruct history in a completely different light. While the mainstream 

writings lack experience and empathy to comprehend the social nuances of Dalit lives, Dalit 

autobiographies are anxious and restive and “refuse to employ the received categories of social 

knowledge and in constant search for social selfhood”(Punalekar, 222). S.P. Punalekar evokes 

the point as to how there is an apparent divide in the Dalit movement. One section considers 

Ambedkar’s movement complete and the question of cultural disparities unsolvable and tries to 

locate identity crisis in the social and economic complexities of the society. The other section 

considers the mission half complete and considers the identity issues pervade deep down into the 

social and cultural traditions of the day and the economic and political complexities as 

insufficient to solve such ethical issues. Dalit autobiographies subscribe to the latter and are 

essential to expose out the cultural and ethical realities of today’s world. 

There is a high focus on factuality of experiences and its authenticity. However, “certain images 

from the memory are selectively enlarged whereas others are allowed to lie dormant“(Singh 81). 

This is a peculiar feature of all autobiographies both from the West and the East. Time exists as a 

fluid entity, going back and forth in time and space depending on the faculty of memory. There 

exits contraries of “remembering and forgetting, both of which can be natural or intentional, 

chronological or selective. But it is linked to the human tendency of boasting one’s position and 

success and hiding one’s shame and disgrace.”(Singh 81) With this arises a question as to what 

extent is the writer honest to the audience and to himself. 

Vandana Pathhak in her essay entitled “A critical study of Marathi Dalit Autobiography 

translated into English” suggests how autobiographical writings provide a psychological insight 

into the writer’s psyche and mindset. The language of such texts is extremely lucid and free 

flowing, devoid of any unnecessary expressions and imagery that hint at the very simplicity and 

lucidity of their lives and community. Rosy Singh draws a point that Dalit autobiographies as 

being very young and recent in the Indian literary belt, might not have a stature of a great literary 

genre, less vivid but are essential to be read and appreciated as “acts of assertion” (Singh 84). 

Their purpose is to record Dalit history with the minutest of detail and truth. Writers such as 

Gopal Guru hint at the fact that the Indian tradition celebrates the renunciation of the self rather 

than the glorification of it. They even share an uneasy relationship with the “other”, the other 

here being the Hindu religion, scriptures, gods and goddesses. 

Such narrations, as Vandana Pathak puts it have widened the institutional space through which 

Dalit writers can enter the literary public arena. Unlike the autobiographies of famous 

personalities and historic figures, Dalit autobiographies stress on their ordinariness of life rather 

than the uniqueness which build up a sense of communal and self-identity. The individual’s 

voice contests the voice of the institutionalized dominant groups. However, when we compare 

such works to the mainstream autobiographies such as that of Nehru, the idea of community for 

the latter extends out to the entire nation whereas for the Dalit writers, the community building is 

limited to their ‘bastis’. Nehru’s self-narration was written in the heat of anti-colonial imperative 

with the task of regeneration of the lost prestige and power and the latter in the wake of changing 

social climate. With such a unifying force, the Dalit writers are able to raise a Dalit 

consciousness or a Dalit ‘Chetna’ among the readers as well as among those who have 

undergone similar trauma.’ Chetna’ is a kind of theoretical tool that sets the boundaries of Dalit 

literature as a growing genre as well as to launch a specific Dalit criticism. Alok Mukheree’s 

2004 translation of Sharankumar Limbale Towards an Aesthetic of Dalit Literature re-enforces 

the idea, “By Dalit literature I mean writing about Dalits, by Dalit writers with a Dalit 

consciousness (chetna).”(Limbale 1). The account of suffering and pain of the Dalits cannot be 
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explained or understood by any other except the Dalit themselves who have undergone such a 

trauma. In the author’s preface to the Hindi edition of Joothan he writes, “The Dalit readers had 

seen their own pain in those pages of mine” (Valmiki vii). These autobiographical works bind 

the individuals “into an imagined community of fellow sufferers “(Beth 3). Their enslavement 

becomes a voice of resistance, describing a journey from muteness to voice and eventually to 

freedom of the self. For instance, the first chapter of Nehru’s autobiography entitled “Descent 

from Kashmir” showcases how, unlike the Dalit works, the narrative voice laments the loss of 

prestige and power of the ancestral past and craves for the golden era gone by. Many 

autobiographies revolve around the glorification of the self but in a Dalit narrative far from the 

glorification of a self, there is a search for its existence. 

Conclusion 
Dalit writer demand for dignity, self-respect and the right to be treated as human through their 

works and they counter the structured form, the high language which is unfamiliar for a Dalit and 

superficial view on Dalit's misery. It is through text the social control, domination and ideologies 

are operated by the existing literature and by the intervention of Dalit literature gave a way for 

new perspectives of aesthetics and by the introduction of dialectical language in the text. Dalit 

writers construct their own culture out of their lived experience and grounding the theories of 

Dalit literature which could not be matched into any constructed forms, refined language of 

Indian literature and literary aesthetics. The Western counter culture and Dalit literature travels 

in a different path and takes different turnings but both movements are struggle against 

exploitation and the Dalit literature has registered the counter movement through the usage of its 

uncouth language. 
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